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Accepting the outwardly Islam and not 


looking into possibilities and assumptions 


Introduction 
In the Name of Allah the most Merciful the most Beneficent. 


As it is well-known for those who have read the text's shared by Al-Aqeedah, then in the 
book shared with the name "This is our religion" and the articles about Al-Islam Al-Hukmi 
(An-Nas, Ad-Dalaalah and At-Tab'iyyah) the opinion of not accepting the saying of La ilaha 
illa Allah, the prayer or other outwardly signs of Islam as evidence for giving a person the 
judgment of Islam outwardly in dunya - and that is applying the judgments for a Muslim 
upon him, such as inheriting from him, marriage, praying behind him etc. - has been 
described as an acceptable opinion based upon quotes by the scholars. From the conclusions 


given at the end of the articles the following quotes can be found: 


“Therefor saying ‘La ilaha illa Allah’ or ‘Iam a Muslim’ can never be taken as an evidence 
for Islam due to the high likelihood and possibility that they intend that the religion 
which they are upon now — which includes major shirk — is Islam." 


And: 


"The second thing which can be concluded is that whenever something is common 
between the Muslims and the kuffar — and there through this common feature between 
the two parties arises a doubt if the person performing it is a Muslim or a kafir — then it 
is a valid opinion no longer to accept this appearance or act of worship as a sign of Islam 


since it is no longer something which is specific for the Muslim muwahhid.” 


And many other things that points to the fact, that the one giving the hukm of Islam to 
another person, must be convinced that the person has the right ‘agidah before giving the 


hukm of Islam. 


But after nasiha from well-wishing brothers and a further look into the subject, I found that 
the conclusions that has been made contradicts the clear evidences from the Quran, the 


Sunnah and the understanding of the salaf. 


There is no doubt that the person who has shown shirk or kufr, either in speech or in deeds, 
such as him invoking others than Allah, voting in democratic elections, claiming the mushrik 
is excused in ignorance and therefor he is still a Muslim until the hujjah has been established, 
or other things that are from nawaqid al-Islam, then he is kafir. Regarding this person, then 
there is no problem that if he should come to us claiming Islam, that we demand from him 
that he comes into Islam by rejecting the kufr he previously has been on. But as for the one 
whom we don't know any Kufr or shirk from, then the Shar’ (Islamic Law) has obliged us to 


judge him solely upon the apparent which he shows without looking at his inner reality. 


By deviating from this principle I have fallen into "at-takfir bil-‘umum” (making general 
takfir) which is a bid'ah in Islam. Furthermore a condition which is not in the book of Allah, 
nor in the Sunnah of His Messenger (sallAllahu alayhi wa sallam) has been invented when 
giving the hukm of Islam to a person. And that is that the unknown person who claims to be 


a Muslim must bring proof for the reality of his claim before it is accepted. 


Since I am the one who has published these text, I am also the one who is responsible for 
admitting my mistake, publicly disassociating myself from it and taking back whatever I 
have said of mistakes (since the mistake has been public), and then describing the truth 
solely based upon the Quran and Sunnah and the understanding of the salaf. 


But before doing that I would like to point out the mistakes that I have recognized that I 
have made in this process in order for the attentive heart to take heed whether or not he has 
fallen into the same mistakes with regards to finding the truth in a masalah which is 


presented to him. 


The first mistake is, that I adopted the described belief regarding al-Islam al-hukmi without 
paying attention to the madhhab of the salaf in this issue. Rather all argumentation must be 
based upon the Quran, the Sunnah and the understanding of the salaf. The salaf are the safe 
return when it comes to the correct understanding of the religion and the evidences. AI- 


Ахал - rahimahullah — said: 
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"And have patience upon the Sunnah. And stop where the people stopped. And say what they said, 
and withhold from what they withheld from. And walk upon the path of your righteous salaf. Because 


what was enough for them is verily (also) enough for you." 
(Hilah Al-Awliya - Hadith number 8257) 


I furthermore studied the books of the people of bida' when looking into the issue. The book 
"This is our religion" — which is the first book which I read that argued for this opinion - is 
written by 'Abdul-Hakam Al-Oahtani who claims that whoever does not declare takfir upon 
all the populations of today he is Kafir in aslud-din, which is clear extremism and a huge 
mistake. So this is the result of studying the book of the people of bida’; that their dirt 
inevitable will hit you in one way or the other, when you look in their books or listen to 
their speech. May Allah have mercy upon the salaf who warned us against this. 'Abdullah 


ibn Imam Ahmad - rahimahumullah — narrated in his “Sunnah”: 


ОЗДЫ ЗАМ» فول @ قَالَ:‎ us ede LSS ف‎ Datel أذخل‎ ROT РАЛ A رل من‎ AK لابن لَهُ‎ th st des 


“And Ibn Таши» said to one of his sons while a man from the people of bida’ was speaking: ‘О my 
son. Put your two fingers in your ears so you cannot hear what he is saying.' Then he said: 'Squeeze, 


squeeze.” 


The second mistake is, that first I believed and then I investigated, instead of investigating 
first and then believing. There is no doubt that the one who puts his mind on a certain belief 
and then looks for evidences and arguments to back up his beliefs will be blinded and 
limited in his search. While the one who investigates and then believes will be open-minded 
and studying the issue without any restrictions or preferences and his heart will set upon 
what it finds closest to the truth. 


And there in my blindness I misinterpreted the texts, and when reading the quotes of the 


scholars who would say: 
If he is from the Jews, then he has to... 
And if he is from the Christian, then he has to... 
And if he is from the ones who rejects this and this, then he has to... 
If the kafir prays in dar al-harb then... 


I would not recognize that all these quotes are regarding a person whose religious situation 
is known, while we are speaking about the unknown person. Of course the one who publicly 
says: ‘I believe democracy is allowed and a way for the Muslims today to have a voice in society’, 
while he says La ilaha illa Allah and prays and claims to be a Muslim, then naturally there is 
an argument for demanding that he disassociates himself from his previous beliefs, before 
judging him as a Muslim. But when no shirk and no kufr has been seen or heard from a 


person, then the situation is different. 


The third mistake is, that I did not establish the clear border between Al-Islam al-hukmi (the 
outwardly judgement of Islam in dunya) and Al-Islam 41-1120101 (the reality of Islam which 
saves a person from hell-fire in the akhirah). Because verily - as it will be made clear in this 
text - have the evidences made a clear border and difference between Islam al-hukmi and 
Islam al-hagiqi. Islam al-hukmi is that which makes a person's blood and wealth forbidden in 
dunya, and the rest of the outwardly judgements of a Muslim is applied upon him while he 
in fact may be a munafiq which will be in the lowest pit of hell-fire. Islam 01-1140101 on the other 
hand, is the reality of Tawhid which only Allah knows regarding a person. Does he have 
ikhlas (sincerity) in his saying of La ilaha illa Allah, does he have sidq (truthfulness), ‘ilm 
(knowledge), gabul (acceptance), ingiyad (submission), mahabbah (love) and yagin (full 


certainty). We can never know for sure because these are internal deeds of a person. 5o when 
we say: ‘Did he understand Tawhid?’ or ‘Does he know the meaning of La ilaha illa Allah?’ or ‘Did 
he reject taghut’ or ‘Is he sincere in his Tawhid?’, or ‘He only said it because his friends did’, then 
we are searching to see what is in his heart and his inner self, while all these issues are from 


the reality of Islam and has nothing to do with Islam al-hukmi. 


The only way to declare with certainty that a person did not understand Tawhid or that he 
is not acting upon it or that he has only said the shahadah without fulfilling its meaning is if 
he shows from himself а 712014 (nullifier) which breaks his testimony of La ilaha illa Allah, 


such as: 


- If he publicly commits the major shirk. 

- If he refuses to declare takfir upon a person who commits major shirk, whether the 
person is theoretical or an actual person. Excusing the mushrik in ignorance by 
claiming he is a Muslim until the argument is establishes upon him falls under this 
point. 

- If he defends or agues for the validity of the way of those who commits major shirk. 
Such as saying choosing the way of democracy to achieve Shari'ah is acceptable. 

- If he criticizes the people of Тама for their takfir upon the 111115111111111 and claims 
this is from the extremism. 


- If he defends or argues for any taghüt in his tughyan (transgression). 


And other things that outwardly shows that his uttering of La ilaha illa Allah is without ‘ilm, 
yaqin, sidq, qabül, inqiyad, ikhlas and mahabbah. 


But until he shows this from himself, then declaring takfir upon the one who says La ilaha 
illa Allah Muhammadu RasulAllah and performs the outwardly rituals of Islam, is merely 
based upon possibilities and assumptions which is strictly forbidden in this issue as it will 


become clear in the rest of this text. 


I ask Allah to accept my retraction, to remove the burden of what I previously has said from 
me and to guide me to what He is pleased with and what He loves. Because verily Allah 
knows while we do not know, and Allah legislate while we do not legislate and Allah is the 


Forgiver of all sins. Allahumma amin. 


Abu Hajar 


Chapter: The difference between Al-Islam al-hukmi and Al-Islam al-hagiqt 
Allah The Exalted said: 
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"The Bedouins said: 'We have believed.’ Say (to them О Muhammad): 'You have not 
believed, but instead say: We have submitted ouselves (to Islàm).' Because the belief has 
not yet entered your hearts." (Al-Hujurat 49:14) 


Ibn Kathir - rahimahullah — says in his tafsir of the verse: 
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"Allah — the Exalted — says while rejecting the Bedouins who in the beginning of them entering into 
Islam then claimed the level of màn for themselves, but the 1111411 was not established in their hearts 
yet. "The Bedouins said: "We have believed.' Say (to them O Muhammad): 'You have not 
believed, but instead say: We have submitted ourselves (to Islam).' Because the belief has 
not yet entered your hearts." And verily can it be benefitted from this Noble Verse: that iman is 
more specific than Islam, just as it is in the madhhab of Ahlu-Sunnah wal-Jama’ah. And the hadith 
of Jibril (alayhi as-salam) proves this, when he asked about Islam, then about iman and then about 
ihsan. So he went from the general to that which is more specific, and then to that which is (even) 
more specific than that. 
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Imam Ahmad said: 'Abdur-Razzaq narrated to us (and said): Ma'mar informed us, from Az-Zuhri, 


from ‘Amir ibn Sa'd ibn Abū Waqqüs, from his father who said: "The Messenger of Allah 
(sallAllahu alayhi wa sallam) gave (some ghanimah) to some men while he didn't give 


anything to one man among them. So Sa'd said: 'O Messenger of Allah. You gave this and 
this person, but you did not give this person anything, and he is a Mumin (believer).' So the 
Prophet (sallAllahu alayhi wa sallam) said: 'Or (he is) a Muslim?' Until Sa'd repeated it 
three times, and the Prophet (sallAllahu alayhi wa sallam) would say: 'Or (he is) a 
Muslim?' Then the Prophet (sallAllahu alayhi wa sallam) said: 'I verily give some men 
while I leave those who are more beloved to me among them and I don't give them anything, 
out of fear that they will be thrown on their faces in the fire.” They (i.e. Al-Bukhari and 
Muslim) narrated it in the two Sahih, from the hadith of Az-Zuhri. 


So the Prophet (sallAllahu alayhi wa sallam) made a difference between the Muslim and the Mumin. 


So this proves that Iman is more specific than Islam.” 
(Tafsir Ibn Kathir - Surah Al-Hujurat) 
"Ubayd-Allah ibn 'Adi ibn Al-Khiyar narrated: 
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“While the Messenger of Allah (sallAllahu alayhi wa sallam) was sitting amongst his 
companions a man came to him and informed him about a secret. And it was not known 
what he said to him in secret until the Messenger of Allah (sallAllahu alayhi wa sallam) 
spoke out loud, and he (i.e. the man) was asking for permission to kill a man from the 
hypocrites. So the Messenger of Allah (sallAllahu alayhi wa sallam) said when he spoke 
out loud: ‘Does he not bear witness to Là ilaha illa Allah and that Muhammmad is Allahs 
Messenger?’ So the man said: ‘Yes, but he has no shahadah (i.e. it is not valid).’ He said: 
‘Does he not pray?’ He said: ‘Yes, but he has no prayer (i.e. it is not valid).’ So the Messenger 
of Allah (sallAllahu alayhi wa sallam) said: ‘These are the ones whom Allah has prohibited 


me from.” 

(Malik's Mutawatta, Musnad Imam Ahmad) 

Ibn ‘Abd Al-Barr - rahimahullah — said in his explanation of this hadith: 
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"And in the saying of the Messenger of Allah (sallAllahu alayhi wa sallam): "These are the ones whom 
Allah has prohibited me from.’ There is an answer to those who say to him: ‘Yes but he has no prayer’ 
(and) 'Yes, but he has no shahadah', because the Messenger of Allah (sallAllahu alayhi wa sallam) 
verily established both the shahadah and the prayer for him. Then he informed that Allah — 'azza wa 
jalla — prohibited him from killing those who are with this description, and that he is not responsible 


for more than him acknowledging (the religion) outwardly and prayer outwardly, and (then) his 
account is with Allah. Then if he is truthful in his heart, and he seeks the Face of Allah then he will 


enter paradise. And whoever betrays with these two things then he is a munafiq in the lowest dark 


pit in the fire. And it is not allowed to kill him while he is expressing the shahadah.” 

(Al-Istidhkar Al-Jami' Li Madhahib Fuqaha Al-Amsar) 

Sufyan Ath-Thawn - rahimahullah — said: 
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"The people are Muslims, believers in their judgments, their inheritance, the prayer upon them and 

the prayer behind them. The living are not held accountable and the dead are not judged. So we hear 


about the severe, then we fear it. And we hear about the softness, then we wish for it. And we leave 
the knowledge about what we do not know to Allah the Blessed and Exalted." 


(Al-Ibanah Al-Kubra by Ibn Battah 2/872) 

Al-Fudayl ibn 'Iyyad - rahimahullah — said: 
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“I heard Sufyan Ath-Thawri say: ‘Whoever prays towards this qiblah then for us he is a believer. And 

the people for us are believers through acknowledgement (of faith), inheritance, marriage, 

punishments, slaughtering and sacrifices. And they have sins and mistakes. Allah is their Reckoner, 


if He wants He punishes them and if He wants He forgives them. And we do not know what they are 
(i.e. in hukm) for Allah.'" 


(As-Sunnah by ' Abdullah ibn Imam Ahmad) 


Abu Al-Qasim Al-Lalakai – rahimahullah — said: 


: قُلْتْ‎ » gessi قال : " سَأَلْث‎ cau) نا أَبُو‎ : QU » بن مُوسَى » قَالَ : نا مُعَاوِيَةُ‎ s 6: قَالَ‎ CART بن عُثْمَانَ » اتا‎ soda of 
HA оир eds « BST dui: Q6 ؟‎ dui ое: Вед dur وَمَنْ‎ : QU € مُؤْمِنٌ‎ SE LS ры Of ool 
رَسُول‎ 4x أَحَدٍ‎ Ше ولا أَشْهَدُ‎ » а Ж АДЫ ما‎ eX مُسْلِمُونَ » ولا‎ Gale وجري عَلَيْهِمْ الحدُودَ » وَهُمْ في الاسم‎ costis ie A 
SY - das ale الله‎ Lo - di 

“Al-Hasan ibn ‘Uthman narrated to us from Ahmad: From Bishr ibn Musa who said: Mu'awiyah 
narrated to us and said: Abu Ishaq narrated to us and said: I asked Al-Awza’i and said: ‘Do you see 
that a man should bear witness for himself that he is a Mumin (believer)?' He said: 'And who says 
this?’ I said: ‘Then how should he say?’ He said: ‘He should say I wish (to be a believer). Instead they 
are Muslims with whom it is permissible to marry and eat their slaughter, and the punishments are 
applied upon them, and they with us are Muslims by name, but we do not know what Allah will do 


with them, and I do not testify for anyone after the Messenger of Allah (sallAllahu alayhi wa sallam) 
with salvation (from the fire).” 


(Sharh Usul Al-I’tiqad Ahl As-Sunnah Wa Al-Jama'ah 5/1054) 

Ibn Taymiyyah - rahimahullah — said: 
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المؤمنين والمنافقين في غير موضع. 


"(By) accepting the outwardly Islam the outwardly judgments of Islam are applied upon the person 
such as the protection of the blood, then wealth, marriage, inheritance and similar to this. And 
regarding this then the mere outwardly acknowledgment is enough even if it is not known what is in 
the inner of a person (i.e. his real beliefs). Just like he (sal Allahu alayhi wa sallam) said: ‘Then if 
they say it, then they have protected their blood and wealth from me, except by its right. 
And their account is with Allah.’ And he said: ‘I have verily not been ordered to pierce open 


the hearts of people, nor that I split open their bellies.' 


And due to this the kafir is fought until he becomes a Muslim or he pays the jizyah. So he is forced to 
do one of the two things. And whoever said: ‘The jizyah is not taken from an idol-worshipper.' He 
said: ‘He is fought until he becomes a Muslim.’ But regarding the inner 111111 which saves a person 
from the punishment of Allah in the akhirah, then there mere outwardly acknowledgement is not 
enough. Rather a man may be a munafiq while showing Islam outwardly. And verily in the time of 
the Messenger (sallAllahu alayhi wa sallam) there were munafiqun. And verily did Allah mentioned 
them more than one place in the Quran, and He — the Praised — distinguished between believers and 
the munafiqun more than one place." 


(Dar At-Ta'arud Al-‘Aql wa An-Naql 7/434-435) 
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Chapter: People are solely judged based upon the dhahir (apparent/outwardl 
The Messenger of Allah (sallAllahu alayhi wa sallam) said: 
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"I have been ordered to fight the people until they say La ilaha illa Allah. So if they say it 
then they have protected their blood and wealth from me, except by its right, and their 
account is with Allah." 


(Sahih Al-Bukhari, Sahih Muslim and others) 


And in another version: 
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“I have ordered to fight the people until they testify to La ilaha illa Allah and that 
Muhammad is the Messenger of Allah, and they establish the prayer and they pay the zakat. 


Then if they do this then have protected their blood and wealth from me, except by the right 
of Islam, and their account is with Allah the Exalted." 


Ibn Rajab — rahimahullah — said in in the explanation of this hadith: 
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"Апа what is known by necessity is, that the Prophet (sallAllahu alayhi wa sallam) used to accept 
from everyone who came to him who wanted to enter into Islam, only the two testimonies. And by 


that he would protect his blood and consider him as a Muslim. Because he verily rejected for Usamah 
bin Zayd that he killed the one who said: La ilaha illa Allah, when he lifted the sword against him. 


And he was severe in his rejection towards him." 

(Jami" Al--Ulüm wa Al-Hikam 1/228) 

And he - rahimahullah — also said: 

ШУУ Баз coi Vds санк Bull as Aad pales 26578 Ый das‏ حَقٌّ OB‏ گلمتي ead Оо SL‏ مَن AT‏ ياء 
وَيَصِيرُ ШУ‏ مُسْلِمًاء قدا حل في зу}‏ فَإِنْ eo #9 SÉ ST NaN АЙ‏ الإسْلام؛ aes Galea ab‏ مَا је‏ 51$ 


Af ыз дж الوا‎ BY cou ن هذه‎ куа Je 
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“And that which we have established shows the gathering of the words of the ahadith on this subject, 
and it clarifies that they are all truth. Because verily the two testimonies alone protects the one who 
comes with them and he becomes a Muslim by that. So when he enters Islam, then if he prays and 
pays the zakat and establishes the rituals of Islam, then he will have what the Muslims have (of rights), 
and upon him is what is upon them (of obligations). Then if he leaves out any of these pillars (then he 
is killed), and if they have a jama’ah who refuses, then they are fought." 


(Jami’ Al--Ulüm wa Al-Hikam 1/230) 
And he - rahimahullah — also said: 
c.l امش ولا‎ ss iei NEG cae у le ues clos ae اله‎ Le 0» رضي اله عن أن‎ БЫА uf صجيح مُسْلِم " عَنْ‎ " ds 
Yi dj Of يَشْهَدُوا‎ М ule Ав فَقَالَ:‎ oti ot مادا‎ Дед رَسُولَ‎ рдай وَقَفَء‎ E URS Me jui عَلَيِكَ‎ d eds fe 
ate yi $2 Jas «des fe اله‎ Де hlan tal У) ДЫЙ, مِنْكَ دِمَاءَهُمْ‎ Ыар М SUS للك 505 رَسُولُ ال 1515 فَعَنُوا‎ 
الصَّحَابَهُ رضي‎ Мб في الْإسْلام كما‎ Ју بعْدَ‎ sU SEN من‎ PERI Leds وَمِنْ‎ cake. إلا‎ iis „уаш عِصْمَة‎ БШ} 
eee اله‎ 
“And in Sahih Muslim, from Abu Hurayrah (radiAllahu 'anhu) that the Prophet (sall Allahu alayhi 
wa sallam) called ‘Ali on the day of Khaybar, then he gave him the flag and said to him: ‘Go, and do 
not turn until Allah will give you victory.’ So ‘Ali went a bit then he stopped and said with a loud 
voice: ‘O Messenger of Allah. Upon what should I fight the people?’ So he said: ‘Fight them in order 
for them to bear witness to La ilaha illa Allah and that Muhammad is the Messenger of Allah. Then 
if they do that then they have protected their blood and wealth from you, except by its right, and their 
account is with Allah.’ So he made the mere answer towards the two testimonies (i.e. testifying to 


them) a protection of the lives and wealth except by its right. And from its right is the refusal of the 
prayer and the zakat after entering into Islam, just as the Sahabah (radiAllahu ‘anhum) understood.” 


(Jami’ А1- Лат wa Al-Hikam 1/230) 
And the Prophet (sallAllahu alayhi wa sallam) said: 

ن Wal giing о о‏ وأل oso seus‏ الي لَه o‏ اله s‏ رسوله Lys SG‏ اله في ذم 
“Whoever prays our prayer, faces our giblah and eats from what we have slaughtered, then‏ 


this is the Muslim who has the protection of Allah and the protection of His Messenger. So 
do not betray Allah in His protection (by violating it)." 


(Sahih Al-Bukhari) 


And in the explanation of the hadith it is mentioned: 
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TM 


1 ; 
z 


US مِنْهُ خلافُ‎ ы d ما‎ ШЙ АКАЙ ae tel uas ДЫ na د‎ pals Д A UE الاس‎ д OF فيه‎ 


“And in it (i.e. the hadith) there is that the affairs of the people are attributed to the outwardly. So 
whoever shows the signs of the religion, then the judgments of its people are applied upon him, as 
long as he does not show what contradicts this." 


(Fath Al-Bari Sharh Sahih Al-Bukhari) 


‘Umar ibn Al-Khattab - radiAllahu 'anhu — said: 


GET من‎ д> يا‎ OS) GALE s الوخي قذ انقطح‎ Sys dios اله عليه‎ deo di duis де з بالوخي‎ ode اسا گائوا‎ Sy 
е By Sb ون‎ Wed و‎ A 1 ДЫ уз вде а Met ША у بن‎ CH وکس‎ ЭШ» ИМ ge ДЫ уд 
عا‎ 


"Verily the people were judged according to the revelation in the time of the Messenger of Allah 
(sallAllahu alayhi wa sallam), and verily has the revelation stopped. And verily do we (now) judge 
you now from what appears to us from your deeds. So whoever shows us good we consider 
trustworthy and we bring him close and as for his inner self then we have nothing to do with that, 
Allah will hold him accountable for his inner self. And whoever shows us evilness then we don't trust 
him, and we don't believe him even if he says that his inner self is good." 


(Sahih Al-Bukhari) 


Abu Ishaq Al-Fazari, a companion of Al-Awza^ — rahimahumullah — narrates that Ibn Abu 
Unaysah said: 


0 Us » الصّغِيرُ قلا‎ Йй: قال‎ . aU مِنْهُمْ من أَهْلٍ‎ el Bull оу цыш مِنَ السو‎ 05 ra ues Bé nic. 


at 


: Sela 205, oi а 5 5f af 5 КЛА, قلا‎ tata UF: JUS » عن ذلك‎ йл ЫЙ" يُسْلِمَ قلا يَأ‎ У "NU 


2 الي مِن الوم ААЛУ‏ يُصَابُونَ uo‏ أو كارا » JUS‏ : من Compl‏ من ب РАДЕ‏ 


bt ее! وَمَنْ‎ . МДА BT من‎ ы 


д E] c 


Of Aled Ns > ОДЕ pated و‎ col tss. rapi oven dd o eli وَعَرَفْتَ‎ » di ۾ قد‎ dae 


OF ай cis‏ تَدَعْوَهُ LLY dp‏ وَبِعْهُ مِنْهُمْ إِنْ 225 . وَمَنْ غ أصيب من NAN‏ » أو he od‏ الك AT ў.‏ الْأَدْيَان » أو 
ea‏ من ليس له دين BE‏ ولا js o ral‏ دي ما dd ed Gd] ts‏ فهو صلم » IS S‏ فلا pe BS‏ ومن أصيب op‏ 
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"| asked Hammad regarding the minors and the adults who are taken as captives by the Muslims, 
should any of them be sold to the people of dhimmah!? He said: 'Regarding the minors, then no. But 
as for the adult, then if he refuses to become a Muslim, then there is nothing wrong with that (i.e. 
selling him).' And I asked Hisham regarding this, so he said: 'Regarding the minor, then no. But as 
for the adult, then if he refuses to become a Muslim, then there is nothing wrong with that.' And I 
asked Al-Awza’l regarding those who are taken as prisoners from the Romans and the Saqalibah’, 
whether they are minors or adults. So he said: ‘Whoever of them are taken as captives of the Romans 
of minors then do not sell him to the people of dhimmah. And whoever is taken of their slaves who is 
an adult, and you know that if you ordered him to become a Muslim then he will do that, then order 
him to (accept) Islam. And do not sell him to them. And whoever is taken from their slaves who is an 
adult, and he will not accept Islam if you ordered him, then it is not necessary for you to call him to 
Islam. And sell him to them if you want. And whoever is taken from the Saqabilah, or Al-Habash 
(Ethiopians) or the Turks, or from the people of other religions, or other than these from those who 
have a religion which he does not know, and he does not know to speak properly, then verily his 
religion is that which you invite him towards you, then if he accepts then he is Muslim. Then if you 
own him, then do not sell him to them. And whoever is taken from the adults then invite him towards 
Islam and teach him, then if he refuses you can sell him to them. And his Islam is that he says: Là 
ilaha illa Allah." I said: "What if he says it with his tongue and he doesn't know this in his heart?' He 


said: 'If he says it then he is Muslim, then you can teach him afterwards." 

(As-Sayr by Abu Ishaq Al-Fazari) 

Ash-Shafi^i - rahimahullah — said in "Al-Umm" when speaking about the sincerity of a 
tawbah: 

Sot al ak و1‎ piv def ls ges ath us IN في‎ dus الله‎ SE 5% وجل‎ te لا الله‎ и لا‎ G هذا‎ BT Y) هَل هي‎ 
$e وأخبر الله‎ . Ja is على مَنْ قال‎ BAI К ц јь ooh it 325 ets pth Je أن 68 إلا‎ ale من‎ ae S s 
يذخ‎ ES {ЫЛ في‎ Sup حل‎ us el Via Ses uoi 8 ن‎ Un oo ЫЗ} Qui من الأغراب‎ eii عَنْ‎ des 


P 


ss Je ИЯ а قال‎ » "ШЙ" di في‎ Lett JG esto به‎ ies Д iis азб لان في‎ 


"That is nothing except from that which only Allah — 'azza wa jalla — knows. And that the judgment 
of Allah — the Exalted — in dunyà is accepting the dhahir (apparent) of the people and that He took 


responsibility for their inner selves. And He did not allow for a sent prophet nor for anyone else from 
the creation that they should judge except according to the apparent, and He besides them took the 


! Non-Muslims who are under the protection of the Muslims. 
? A generation of people who used to live west of Bulgaria and now they have spread to many parts of eastern 
Europe. Now they are called Slavic people. 
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responsibility for the inner selves due to Him being the only One who has knowledge about that. And 
like this is the argument against those who has this opinion (i.e. does not accept the apparent tawbah 
or doubts regarding its correctness). And Allah — 'azza wa jalla — informed about a people from the 
Bedouins when He said: 


Kab في‎ Ui ods udis ual فُولوا‎ ess vog d فل‎ Ой الْأَعْرَابُ‎ ЫЧ 


"The beduins said: 'We have believed.’ Say (to them О Muhammad): 'You have not 
believed, but instead say: We have submitted ourselves (to Islam).' Because the belief 
has not yet entered your hearts." (Al-Hujurat 49:14) 


So Allah informed that the tman had not yet entered into their hearts, but they showed it outwardly 
and by that He withheld their blood (from being spilled). Mujahid said regarding His words: "We 
have submitted ourselves’. He said: ‘We have submitted ourselves out of fear of being killed and 


taken as captives’. 

soley фе BOL ghs SAIL والاستسئرار‎ UI by ots آي مِن‎ oie في‎ ас اله‎ sal ) a 0%) 

GUN في الآخرة‎ asa УШЫ { быш 54 s уй من‎ МАЙ aon oui Oy р jus 0 من‎ ges уь ЦЕ 

eae ASE D р Ым‏ في C‏ إن abt‏ الْإِمَانَ xis Д‏ عن М9} JUS ange а‏ يَقُولُ ыд дуй‏ في 
قوم مَرَضٌ 0 0525 yas on‏ إلا (nx‏ 

(Ash-Shafi'i said) And Allah — uplifted is His praise — informed about the munafiqun in many verses 

in His Book, that they would should 1111011 outwardly and hide shirk in their inner selves. And He 


informed that He through His knowledge regarding them recompensed them with the lowest pit of 
the fire. So he said: 


o 


а هم‎ 48 oly оа У 540 з ss 5) 


"Verily the hypocrites will be in the lowest depth of the fire, and you will never find a 
helper for them." (An-Nisa 4:145) 


So he informed that their judgment in the akhirah is the fire due to His knowledge regarding their 
inner selves, and that His judgment upon them in dunya if they outwardly show 111111 then it is a 


cover for them. And He informed regarding a group other than them, when he said: 
бе ما 52259 الله وَرَسُولَةُ إلا‎ Sea 5555 في‎ Gully Opaal يمول‎ ss 


"And when the hypocrites and those in whose hearts is a disease said: 'Allah and His 
Messenger promised us nothing but delusions.” (Al-Ahzab 33:12) 
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SIEM من‎ Ee ә odi Gs 1 окур أَنَّ‎ re Seg 8a usui M ta Ks ما‎ xs مَعَهُمْ‎ ШЫ tes عَنْهُمْ‎ б эд 


РА 


о Sel BY cess te УУ» НЗ جل‎ Д يما‎ ДЫ چا‎ A في‎ las sie وَل مَنْ‎ 
jh Fas إا‎ eU في‎ мд é 2 ARSE dy 15 МЫЙ ds el مِنْهُمْ‎ otis ds clos ele الله‎ o هم‎ I وَعَاسَرَهُمْ‎ lhl Je Sa 
والْأَعْرَابُ لا يد‎ zz aad في‎ ый Sit 2 els الإشلام‎ SA oes Абу عَلَى‎ fola eatis الْمُؤْمِدِينَ‎ ie ft ولا‎ 


ed يَسْتَخْفُونَ مِنْ الله‎ Чу Ый يَسْتَخْفُونَ من‎ } es je قال اله‎ Les PEI وَيَسْتَحْفُونَ‎ БУ بل يُظَهِرُونَ‎ ЖЫ Uo 
( Jl لا يَرْضَى من‎ о у 


And this is a narration about them and about a group with them, along with what is narrated with 
this regarding the kufr of the munafiqun, and what was narrated about that the iman had not entered 
the hearts of those Bedouins whom it was narrated about, and (also about) everyone whose blood was 
withheld (from being spilled) in dunya due to what he showed outwardly, along with what He — 


uplifted is His praise — knows of contradictions of their shirk. Because He clarified that He did not 
make anyone but Himself responsible for the judgment upon the inner selves, and that He verily made 


His Prophet responsible for judging based upon the dhahir (apparent), and the Prophet (sallAllahu 
alayhi wa sallam) lived with them, he didn't kill any of them, he didn't imprison them, he didn't 


punish them and he did not prevent them from their portion of Islam when it came to fighting, nor 
(for them to) marry the believers or inherit from them, or praying upon their dead and all of the 
judgements in Islam. (All of this) while these people are from the munafiqun and those in whose 
hearts is disease and the Bedouins who did not adopt a religion which is shown outwardly, rather 
they showed Islam while they hide shirk and ta'til. Allah — 'azza wa jalla — said: 


رمعلاه 


Онна‏ من aT‏ وا оу‏ يبن Segui‏ معهم Ue agudo‏ ری طن العو 


"They can hide from the people, but they cannot hide from Allah, for He is with them, 
when they plot by night in words that He does not approve." (An-Nisa 4:108) 


ко e gl js 257 0, iut شا‎ ші ше y م‎ als قائل‎ JG òg 
وَمِنْهُمْ مَنْ‎ S يَقُولَ‎ OF عَلَى‎ н الله و‎ he فتركة رشول اله‎ cg شهادة‎ duis Бля من‎ ЦЕ Ды ele الله‎ 
A G ds ale الله‎ Дь dn 1,55 268 AI ish Apts ثبت إلى ال‎ Js ele e 45 6 BI 


So if someone would say: Those whom you have mentioned who did not show shirk which was heard 
from him by a person and verily did Allah inform about their inner selves, then (on the other hand) 
shirk was verily heard from several of them and it was testified to in front of the Prophet (sallAllahu 
alayhi wa sallam). Then some of them rejected (ever to having committed shirk) and testified the 
testimony of haqq and so the Messenger of Allah (sallAllahu alayhi wa sallam) left him alone due to 
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what he showed outwardly, and he did not demand from him that he should acknowledge (that he had 
committed shirk). And some of them acknowledged what was testified to against him and said: ‘I have 
repented to Allah’, and he testified the testimony of haqq, so the Messenger of Allah (sallAllahu alayhi 
wa sallam) left him due what he showed outwardly.” 


(Al-Umm 6/178-179) 

And he - rahimahullah — also said: 

ша Ý hals nieto اوكا عَصَمُوا متي‎ Sg da Ý إل‎ uie ge cn ДАЙ М ops } де الله‎ ДУ» رَسُولُ الله‎ 0% 

e itus‏ اله ] ХЕ 51 ДЫЗ‏ ني pl‏ أن ро edd‏ بإظهار ла з сә» oU‏ عَلَى الله ah Jats ds‏ صَلّى الله 

xe RE mio d ad من‎ UB dn Lus wes إل اله‎ us DUEL О oss ye وجل تول مِنْكُمْ‎ e di Oy [ glos le 
(2593 Аш 


“And the Messenger of Allah (sallAllahu alayhi wa sallam) said: ‘I have been ordered to fight the 
people until they say Là ilaha illa Allah. So if they say it then they have protected their 
blood and wealth from me, except by its right, and their account is with Allah.' So he 
informed that their judgments outwardly is that their blood is prohibited due to showing 1 
outwardly and their account in what is unseen is upon Allah. The Messenger of Allah (sallAllahu 
alayhi wa sallam) said: ‘Verily Allah —azza wa jalla — took the responsibility for you of the 
secrets and He drove that away from you with clear proofs. So repent to Allah and cover 
yourselves with the cover of Allah. Because verily whoever from whom we see his pages 


(i.e. his hidden deeds) then we will establish the Book of Allah —azza wa jalla — upon him.’ 


dis‏ صلی الله aal dy Opt ed S35 ы ый [ dios ale‏ بَعْضَكُمْ ek AT OSG Of‏ من Дей cal axi‏ نو ما 
a ib ef‏ قَضَيْت aot as to ву‏ قلا Saks aif Gs db‏ من usa 5f 20 {дд‏ كلش ath de‏ و о 42 Y‏ 
OY „ый e dn Ses 8 ge‏ الله ges je‏ تول الَْاطِنَ jab dis‏ بن play sabi e olia‏ كان do Gps‏ خلاقة di‏ 


Uf QS 58 ss S‏ في SLY‏ ما aul‏ ؟ فَقَالَ gel‏ إِنَّ في SET SLY‏ مَنْ ЗА‏ به 


And he (sallAllahu alayhi wa sallam) said: "Verily I am a human just like you. And verily do 
you bring your disputes to me. Then maybe some of you are better in argumentation than 
others and so I judge in favor of him based upon what I hear from him. So whoever I judge 
for him some of the rights of his brother then he should verily not take it, because verily am 
I cutting out for him a piece of the fire.’ So he informed that his judgment all of it is based upon 
the apparent and that whatever Allah has forbidden then this is not allowed, and that the judgment 
of Allah is upon the inwardly because Allah — 'azza wa jalla — has taken responsibility for the 


inwardly. And ‘Umar ibn Al-Khattab said to а man who showed Islam outwardly while he used to 
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know the opposite of that from him: ‘I verily consider you (to show Islam only) to protect yourself.’ 
So he said: ‘Regarding Islam then what is it that protects me?’ So he said: ‘Yes. Verily in Islam there 


rn 


is what protects for whoever seeks protection by it. 
(Al-Umm 6/180) 


And he - rahimahullah — also said: 


EO سهد‎ 2. рй ِن‎ К ош, الول‎ ушЫ Oi من‎ gts في‎ Glu oh slog ale EN 
الْإِعَانَ‎ ДЫ مَنْ‎ suo الله تَعَالَ‎ oie 15 » clog Д2 الله‎ Дә الله‎ ts s Ж من‎ BE Sup осу ж\з 2 1 أو‎ 0 
Gg في‎ des je في كم الله‎ Us فاد‎ ШЫ َلك من أخكام‎ ges cae lS Sas هم ځکم الْمُسْلِمِينَ مِن‎ Шш 
sull dae Ó es fe نَفْسِهِ » 5% الله‎ ty дЫ uoi aet عَلَى‎ Sx М ae N ЙМ. phy ded Де у SEF 
ачды get М عَن‎ gie على مَنْ‎ caesi с وجل‎ e إلا ا عَلِمَهُ اله‎ E ما‎ Шы لا‎ Н 1 54 дЫ ما‎ e 0 

DJ لا‎ МАКЫ dos ae الله‎ Le d urs سن‎ Mis бв » أَحَدٍ بظڻ‎ Де КЁ قلا‎ л A 


“And He clarified upon his (sallAllahu alayhi wa sallam) tongue, the same as what He revealed in 
His Book regarding the fact that the one who outwardly utters the words of iman then this is a 
protection from being killed. No matter if the one who testifies to iman after kufr acknowledges (that 
he has committed kufr) or he does not acknowledge, as long as he shows iman outwardly then showing 
it is a prevention from being killed. And the Messenger of Allah (sallAllahu alayhi wa sallam) clarified 
that when Allah — the Exalted — withheld the blood of the one who shows iman outwardly after his 
kufr, then (this means that) they have the judgment of the Muslims regarding inheritance and 
marriage and other than this of the judgment of the Muslims. And this was clear in the judgment of 
Allah — 'azza wa jalla — regarding the munafiqun, and after that the judgment of the Messenger of 
Allah (sallAllahu alayhi wa sallam); that it is not for anyone to judge anybody with something else 
than what he has shown by himself, and that Allah — 'azza wa jalla — verily decided for the slaves that 
they should judge according to the apparent. Because there is no-one among them who knows the 
hidden except that which Allah — 'azza wa jalla — knows. So it is obligatory upon the one who wants 
to perform what Allah has obliged upon him to make all assumptions regarding the judgments 
invalid. So he should not judge upon anyone based upon assumption. And likewise is what the 
Sunnah of the Messenger (sallAllahu alayhi wa sallam) points to, since it does not contradict (the 


commandment of Allah).” 


(Al-Umm 6/169) 
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Abu Bakr Al-Khallal - rahimahullah — said: 


أخبرنا العباس بن أحمد المستملي النجار بطرسوس؛ أتمم سألوا أبا عبد الله عن رجل نصراني أو يهودي قال: أشهد of‏ لا إله إلا الله of,‏ 
محمدًا رسول À‏ -صلى الله عليه сооз‏ قال: فقد أسلم؟ فقلنا له: قال ذاك عندنا fey‏ بطرسوس» فقال فيه ابن شبويه: رأيته قد ill‏ 
وقال غيره: لاء حتى يقول: برئت من النصرانية وتركت ديني. فقال: سبحان الله لقد قال النبي -صلى الله عليه وسلم- لرجل: "قل: أشهد 


أن لا إله Y‏ الله وأ رسول "BN‏ فأسلم بذاك. 


“Al-’Abbas ibn Ahmad Al-Mustammali An-Najjar in Tartus narrated to us, that they asked Abu 
“Abdullah (i.e. Imam Ahmad) about a Christian or Jewish man who said: I bear witness to La ilaha 
illa Allah Muhammadu Rasulullah (sallAllahu alayhi wa sallam). He said: ‘Did he become Muslim 
(by that)?’ Then we (also) said to him: ‘A man said this to us in Tartüs, so Ibn Shubbawayh said 
regarding him: ‘I consider that he became a Muslim’. And others said: ‘No, not until he says: I 
disassociate myself from Christianity and I leave my (previous) religion.’ So he (i.e. Imam Ahmad) 
said: 'SubhanAllah. Verily did the Prophet (sallAllahu alayhi wa sallam) say to a man: ‘Say La ilaha 
illa Allah and that I am the Messenger of Allah.' And then he became Muslim by that.'" 


(Al-Jami' li- Ulum Al-Imam Ahmad 4/171 ) 

And Al-Khallal - rahimahullah — also said: 

أخبرني محمد بن أبي هارون» قال: حدثنا محمد بن Gf‏ هاشم» JU‏ دفع Ch)‏ فوران شيئًا من مسائل gf‏ عبد الله قال: سألته قال: قلت : 

اليهود يقول بعضهم: أشهد of‏ لا إله إلا الله وأشهد أن Мше‏ رسول الله. فقال: إذا لم يرد الإسلام» أما إذا جاء ليسلم فشهد أن لا إله YI‏ 

الله Mee ol,‏ عبده ورسوله chery‏ فاي إسلام ef‏ من Mia‏ ! اليس يروى عن النبي -صلى الله عليه وسلم- قال: s"‏ أن gt‏ الاس 
ie‏ يَقُولُوا: لا إله إلا الله 150 to LU‏ مقي pls so‏ 

"Muhammad ibn Abu Harun narrated to me and said: Muhammad ibn Abu Hashim narrated to us 

and said: Fawran passed some of the masail of Abu ‘Abdullah to me and said: I asked him. He said: I 


said: ‘Some of the Jews say: I bear witness to La ilaha illa Allah and that Muhammad is the Messenger 
of Allah.' So he (i.e. Imam Ahmad) said: 'If he doesn't want Islam (then it is not accepted as his 


entrance into Islam), but if he came to accept Islam and testifies to La ilaha illa Allah and that 


Muhammad is His slave and messenger, and he prays, then what Islam is more complete than that? 
Is it not narrated from the Prophet (sallAllahu alayhi wa sallam) that he said: ‘I have been ordered 


to fight the people until they say Là ilaha illa Allah. Then if they say (that), then they have 


prevented me from their blood and wealth.’ 
يهودي أو نصران أو غير ذلك من الأديان‎ BI قال: حدثنا مهناء قال: سألت أحمد عن رجل من أهل‎ Де قال الخلال: حدثنا محمد بن‎ 


يقول: أنا مسلم Oly‏ محمدًا نبي؟ قال: هو مسلم» ثم قال: أما أنا فكنت أجبره على الإسلام .وقال: GY Ge‏ حنيفة gal‏ عنه أنه يقول: 
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لا يكون Klar‏ حتى يقول bb‏ بريء فن الكفر الذي كنت Уз cad‏ فلا يكون مسلمًا :ولا يحبر على الإسلام gm‏ يقول: als‏ بريء من 
الكفر. 

وقال: أخبرنا dz‏ بن علي d‏ موضع cR‏ قال: حدثنا مهناء قال: سألت UF‏ عبد الله عن رجل يهودي أو نصراني أو (est‏ قال: أشهد 
VL EN of‏ الله Mae of,‏ رسول A‏ قال nt‏ على Del‏ 

Al-Khallal said: Muhammad ibn "АЙ narrated to us and said: Muhanna narrated to us and said: ‘I 
asked Ahmad about a man from the people of dhimmah, a Jew or a Christian or other than this from 
the religions, who says: ‘Iam a Muslim and verily is Muhammad a prophet.’ He said: ‘He is Muslim’. 
Then he said: ‘Regarding myself then I would force him to (follow) Islam.’ And he said: ‘Surprising 
is Abu Hanifah. It has reached me about him that he says: He will not be a Muslim until he says: I 


am free from the kufr which I before was in, or else he is not a Muslim and he is not forced to (follow) 


Islam, until he says: I disassociate myself from kufr.’ 


And he said: Muhammad ibn 'Ali narrated to us another place and said: Muhanna narrated to us 
and said: 'I asked Ahmad about a man, a Jew or a Christian or a majüst, who says: I bear witness to 
Là ilaha illa Allah and that Muhammad is the Messenger of Allah.' He said: 'He is forced to (follow) 
Islam.’” 


(Al-Jami' li- Ulum Al-Imam Ahmad 4/172) 


And regarding the comments on Abt Hanifah then it is mentioned in " Al-Ikhtiyar Li-Ta’lil 
Al-Mukhtar” regarding Hanafi fiqh: 


‚ә PAL GUS: Qs ees م‎ c de مُسْلِمًا‎ 55У: du Mae أَبُو‎ OW مُسْلِمٌ‎ GE: Q6 وَلَوْ‎ 


"And if he says: ‘I am a Muslim’, then Abu Hanifah used to say: ‘He is not a Muslim until he 
disassociates himself (from kufr).' Then he returned back from this and said: "That is Islam from 


rn 


him. 

(Al-Ikhtiyar Li-Ta'lil Al-Mukhtar 4/424) 

Al-Khattabi – rahimahullah — said: 

]13 جاءنا من نجهل حاله بالكفر والإيمان فقال إن مسلم قبلناه» وكذلك ]15 رأينا عليه أمارة المسلمين من هيئة وشارة ونحوهما حكمنا بإسلامه 
إلى أن يظهر لنا منه خلاف ذلك. 


"If a person comes to us where we don't know anything about his hal (situation) of kufr and iman, 


and he says: 'Verily I am a Muslim.' Then we accept that. And likewise if we see upon him the signs 
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of the Muslims, of appearance and symbol and similar to this, then we judge him as a Muslim until 


we see what contradicts this from him." 
(Ma'alim As-Sunan 1/233) 
Ibn Taymiyyah - rahimahullah — said: 
من السير من المسلمين واليهود‎ Led قال أبو محمد بن حزم: (ومن البرهان الموضح لبطلان هذه المقالة الخبيثة أنه لا يشك أحد ممن يدري‎ 
أتى به» ويقاتل من أهل الأرض من يقاتله ممن عند ويستحل سفك دمائهم» وسسبي نسائهم وأولادهم» وأخذ أموالهم» متقرباً إلى‎ Us وبه»‎ 
له بحكم الإسلام» ومنهم المرأة البدوية»‎ Єт ماله ودمه وأهله وولده»‎ ets الله تعالى ,510« وأخذ الجزية وإصغاره» ويقبل من آمن به»‎ 
والزنجية الجلوبةء والرومي والرومية» والأغثر الجاهل والضعيف في فهمه»‎ calls والراعي» والراعية» والغلام الصحراوي» والوحشي» والزنجي»‎ 
فما منهم من أحد ولا من غيرهم قال عليه السلام: إن لا أقبل إسلامك» ولايصح لك دين إلا حق تستدل على صحة ما أدعوك إليه.‎ 
“Abu Muhammad ibn Hazm said: "And from the clear evidence which clarify the invalidity of this 
dirty saying is, that no-one who knows something about the history among the Muslims, the Jews, 
the Christians, the majus, the Manicheans and the atheist, doubts regarding the fact that the 
Messenger of Allah (sallAllahu alayhi wa sallam), ever since he was sent continued to invite the 
people in large amounts to the iman in Allah the Exalted, and in him and what he was sent with. And 
he would fight those from the people of the earth who would fight him and whose blood it was allowed 
to spill and take their women and children as slaves, and to take their money, (all this) while seeking 
nearness to Allah by this. (And also) taking jizyah and humiliating them. And he would accept those 
who believed in him and forbid his wealth, his blood, his family and his children (to be violated), and 
he would judge him as a Muslim. Among these people are the female Bedouin, the shepherd, the female 


shepherd, the kid from the desert, the barbarian, the black man, the captive, the female black imported 
slave, the roman man and woman, the stupid ignorant man and the one with week understanding. 


And there is not among any of these, or other than these, where he (alayhi as-salam) said: ‘I verily do 


not accept your Islam, and your religion is not correct with me until you brine proof for the 


correctness of what I have invited you towards.” 

قال: ولسنا نقول: إنه لم يبلغنا أنه قال ذلك cA‏ بل نقطع - نحن وجميع أهل الأرض - قطعاً كقطعنا على ما شاهدنا: أنه عليه السلام 
م يقل هذا قط c M‏ ولا رد إسلام أحد حتى يستدل» ثم جرى على هذه الطريقة جميع الصحابة» أولهم عن آخرهم» ولا يختلف أحد في 
هذا الأمر.ومن ا محال الممتنع عند أهل الإسلام أن يكون عليه السلام يغفل أن يبين للناس ما لا يصح لأحد الإسلام إلا به» ثم يتفق على 
إغفال ذلك أو تعمد ترك ذكره جميع أهل الإسلام» ويبينه هؤلاء الأشقياء» ومن ظن أنه وقع من الدين على ما لا يقع عليه رسول الله صلى 


الله عليه وسلم فهو كافر بلا cy‏ .فصح أن هذه المقالة que du‏ وخلاف à‏ ولرسوله» ولجميع أهل الإسلام قاطبة 
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He (i.e. Ibn Hazm) said: ‘And we do not say: It has not reached us that anyone said this. Rather we 
are certain — us and all of the people of the earth — with full certainty, just like we are certain about 
what we bore witness to: that he (alayhi as-salam) never said this to anyone, nor did he turn down 
the Islam of anyone until they brought evidence. And after this all of the Sahabah walked on this path, 
the first of them to the last of them, and no-one disagreed in this issue. And from that which is 
impossible and unthinkable for the people of Islam is that he (alayhi as-salam) has been inattentive 
regarding informing the people about that which a person's Islam cannot be correct without, and then 
after that all of the people of Islam would agree to be inattentive regarding this and purposefully leave 


mentioning it, and then these wretched people would clarify it. And whoever thinks that he has come 


upon from the religion what the Messenger of Allah (sallAllahu alayhi wa sallam) did not come upon, 


then he is kafir without any disagreement. So it is correct that his saying is a violation of the ijma 





and contradicting Allah and His Messenger and all of the people of Islam altogether.’ 
liag قلت: قبول الإسلام الظاهر يجري على صاحبه أحكام الإسلام الظاهرة: مثل عصمة الدم» والمال» والمناكحة, والموروثة» ونحو ذلك‎ 
ل يعلم ما في باطن الإنسان .كما قال صلى الله عليه وسلم: «فإذا قالوها عصموا مني دمائهم وأمواللهم‎ Oly يكفي فيه مجرد الإقرار الظاهرء‎ 


ولهذا يقاتل الكافر حتى يسلم أو يعطي الجزية» فيكون مكرهاً على أحد الأمرين .ومن قال: لا تؤخذ الجزية من وثني قال: إنه يقاتل حتى 
يسلم .وأما الإيمان الباطن الذي ينجي من عذاب الله في SW‏ فلا يكفي فيه مجرد الإقرار الظاهر» بل قد يكون الرجل مع إسلامه الظاهر 
منافقاً» وقد كان على عهد رسول الله صلی الله عليه وسلم منافقون» وقد ذكرهم الله تعالى في القرآن في غير هذا موضعء وميز سبحانه بين 
المؤمنين والمنافقين في غير موضع. 


I (i.e. Ibn Taymiyyah) said: (By) accepting the outwardly Islam the outwardly judgments of Islam 
are applied upon the person such as the protection of the blood, then wealth, marriage, inheritance 
and similar to this. And regarding this then the mere outwardly acknowledgment even if it is not 
known what is in the inner of a person (i.e. his real beliefs). Just like he (sallAllahu alayhi wa sallam) 
said: ‘Then if they say it, then they have protected their blood and wealth from me, except 
by its right. And their account is with Allah.’ And he said: ‘I have verily not been ordered to 
pierce open the hearts of people, nor that I split open their bellies.’ 


And due to this the kafir is fought until he becomes a Muslim or he pays the jizyah. So he is forced to 
do one of the two things. And whoever said: ‘The jizyah is not taken from an idol-worshipper.’ He 
said: ‘He is fought until he becomes a Muslim.’ But regarding the inner 111111 which saves a person 
from the punishment of Allah in the akhirah, then there mere outwardly acknowledgement is not 
enough. Rather a man may be a munafiq while showing Islam outwardly. And verily in the time of 


the Messenger (sallAllahu alayhi wa sallam) there were munafiqun. And verily did Allah mention 
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them more than one place in the Quran, and He — the Praised — distinguished between believers and 


the munafiqun more than one place.” 
(Dar At-Ta'arud Al-‘Aql wa An-Naql 7/432-435) 


Then he mentioned some verses regarding the munafiqun and some words regarding them. 
After that he – rahimahullah — said: 


lis‏ أجابوا عن هذه الحجة» فإنه لما قيل rod‏ أجمع المسلمون على أن الكافر إذا أراد أن يسلم يكتفي an‏ بالإقرار بالشهادتين. 
قالوا: Le]‏ نجتزىء منه بذلك لإجراء الإسلام عليه ор.‏ صاحب الشرع جعل ذلك أمارة لإجراء الأحكام. 


"And with this they answered this argument. Because verily when it was said to them: The Muslims 
agreed upon that the kafir if he wants to enter into Islam, then it is enough from him that he 
acknowledges the two testimonies. Then they said: Then this is enough from him to apply the 
judgment of Islam upon him. Because verily did the Owner of the Islamic Law make this a sign for 


applying the judgments." 
(Dar At-Ta'arud Al-‘Aql wa An-Nagl 7/438) 


Shaykh Ahmad ibn ‘Umar Al-Hazimi - hafidhahullah wa fakka asrahu — when explaining these 
words of Ibn Taymiyyah: 


"So if he comes with the word (i.e. Là ilaha illa Allah Muhammadu RasulAllah) then we judge him 
with Islam, and he prays (as well), then we judge him with Islam. He does not perform a naqid, he 
does not show us a naqid. But if he is with himself or in his home or something like this and he shows 
some nawagid, then we are not responsible for searching (in his affairs). So if he does not show us a 
nagid then we judge him with Islam and we apply the judgments (of Islam upon him) as they are. He 
– rahimahullühu ta'ala — said: ‘even if it is not known what is in the inner of a person (i.e. his 
real beliefs). Just like he (sallAllahu alayhi wa sallam) said: ‘Then if they say it — that is the 
testimony — then they have protected their blood and wealth from me, except by its right. 
And their account is with Allah.’ So we do not search the inner selves. And he said: ‘I have 
verily not been ordered to pierce open the hearts of people, nor that I split open their bellies.’ 
Do not search. Some of the people have been afflicted so they search in the ‘aqidah of the people 
(asking): Have you rejected taghut or did you not reject taghut? Say: This is not from the way of 
Ahlu Sunnah wal-Jama’ah, rather this is from the bida’. Testing the people, this is considered from 
the bida’. Verily for you is the outwardly so do not search. And the типа} was present in the time 
of the Sahabah, and it was not narrated from anyone that he began to search in the ‘agidah of the 
people. Verily based on what he shows outwardly we apply (the appropriate) judgments. (That is) an 
order from Allah (regarding the people) in general and specifically. This issue regarding the judgment 
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upon them is not up to you, rather it is up to Allah (to decide how and based upon what the people 
are judged), and not up to you. The judgment with 111111 and Islam is according to what the person 
shows outwardly, but if he enters into paradise or he enters the fire, if he is saved (from the 
punishment), if (his iman) is both inwardly and outwardly that is none of your business. So if you 
inserted yourself into this and enters into the search in these matters then you have verily disputed 
your Lord. Because this is related to the heart and the inner self. The inwardly 111111 cannot be pointed 
to except if he shows a naqid, when speaking about the agreement between the outwardly and the 
inwardly. And the search (i.e. these words) are regarding when nothing (of kufr and shirk) shows 
from him. He said: ‘And due to this the kafir is fought until he becomes a Muslim or he pays 
the jizyah. So he is forced to do one of the two things.’ And despite of this (i.e. that he is forced) 
the Islamic Law accepts it (i.e. Islam) from him. Correct? Until he pays the jizyah. He pays it out of 
force. So he is under ikrah and it is not from his own free will. Is this (i.e. him paying the jizyah even 
though he is forced to do it and not out of free will) taken into consideration (i.e. his blood and wealth 
is protected)? We say: Yes it is taken into consideration. He says: ‘But regarding the inner iman 
which saves a person from the punishment of Allah in the akhirah, then there mere 
outwardly acknowledgement is not enough.’ So he made a difference between the two things (i.e. 
Islam al-hukmi and Islam а1-һадіді). These issues are from the very important issues in your search 
in the words of Ibn Taymiyyah regarding the issues of takfir; that he (sometimes) with his words may 
mean the outwardly and inwardly tman, and for it is its judgment, and (other times) he may mean 
the outwardly iman without the inwardly. ‘Then there mere outwardly acknowledgement is not 
enough. Rather a man may be a munafiq while showing Islam outwardly.’ He may be and he 
may be not. Every time you see a man who says La ilaha illa Allah and he prays and fasts and so on, 
and no 11010 is apparent from him, then regarding him in the logical possibility it is allowed that he 
could be a munafiq and (also) that he could be a believer inwardly. But do not search (regarding that). 
There is a difference between the two types. This is the logical possibility. So you judge the people 
according to their outwardly situation. And judging the people according to their outwardly situation 
is an asl (fundamental principle) that Ahlu Sunnah wal-Jama’ah has agreed upon. And it is even — 
as Shaykh Al-Islam Ibn Taymiyyah said many places, and we will get to that inshaAllahu ta'ala — 
from that which is known from the religion with necessity. And this is not made a fundamental 
principle which scatters (the consequences) of him performing a nagid. There is a difference between 
the two issues. Whoever says La ilaha illa Allah and he prays and fasts and he commits the major 
shirk, then we say: this (i.e. his deeds) are all invalid. Your testimony and prayer and so on is all 
invalid. This does not contradict the principle which we are laying down. Some people think that 
there is contradiction between the two things, then we say: no. The search is in what the people show 
outwardly. So if he shows the major shirk, then we judge that he is a mushrik and the texts has pointed 
out that the testimony is invalid (in that case), and the prayer is invalid and so on, and there is no 
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problem in that. And if he does not show a nagid — such as major shirk — then we apply the judgment 


of his outwardly situation. So how beautiful is the Islamic Law, and how easy it is." 


(From the second lesson of the series: Qa’idah Jalilah fi At-Tawassul wal-Wasilah) 
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Chapter: Giving the judgment of Islam in situations of war and investigating 


when doubt arises in dar al-harb 


Allah - the Exalted - said: 


La 
أ‎ 6 


одн السام لشت‎ КП „АЙ الله منوا ولا تَقُولُوا لِمَنْ‎ Јо في‎ Mp КОТ 
БИ bn عَرَضَ‎ 


“О you who believe. If you go out in path of Allah, then investigate. And do not say to the 
one who greets you with salam: ‘You are not a believer’, (due to) wanting the goods of 
the wordly life." (An-Nisa 4:94) 


At-Tabari - rahimahullah — mentions in his tafsir of the verse: 


حدثنا ابن وكيع قال» حدثنا جرير» عن محمد بن إسحاق» عن نافع» عن ابن عمر قال بعث النبي صلى الله عليه وسلم оз аја‏ مَبْعنّا 
فلقيهم عامر ب بن dene‏ فحياهم بتحية الإسلام» وكانت بينهم Be‏ في الجاهلية» فرماه محلم بسهم» > فقتله. فجاء الخبر إلى رسول الله صلى 
الله عليه وسلم فتكلم فيه عيينة والأقرع» فقال الأقرع: يا رسول الله SS‏ اليوم وغيّر غدًا! فقال عيينة: لا cally‏ حتى تذوق نساؤه من SSN‏ 
ما ذاق نسائي فجاء محلّم في بُردين» فجلس بين يدي رسول الله ليستغفر له» فقال له النبي صلى الله عليه وسلم: لا غفر الله لك! فقام وهو 
يتلقى دموعه озу;‏ فما مضت به سابعة حتى cole‏ ودفنوه فلفظته الأرض. فجاؤوا إلى النبي صلى الله عليه وسلم فذكروا ذلك ed‏ فقال: 
إن الأرض تقبل من هو LA‏ من صاحبكم! ولكن الله جل وعز أراد أن SBa‏ ثم طرحوه بين BAS‏ 


“Ibn Wakt narrated to us and said: Jarir narrated to us, from Muhammad ibn Ishaq, from Nafi’ from 
Ibn ‘Umar who said: ‘The Messenger of Allah (sallAllahu alayhi wa sallam) sent Muhallim ibn 
Jathamah on a mission. Then ‘Amir ibn Al-Adbat met them and greeted them with the greeting of 
Islam. And between them was a problem from jahiliyyah. So Muhallim hit him with an arrow and 
killed him. So the news reached the Messenger of Allah (sallAllahu alayhi wa sallam), and ‘Uyaynah 
and Al-Aqra' spoke about it. Al-Agra’ said: 'O Messenger of Allah, sunna al-yawm wa ghayyir 
ghadan.' So 'Uyaynah said: ‘No by Allah, not until his women taste the deprivation of a child like my 
women has tasted it.' So Muhallim came in two garments, and sat in front of the Messenger of Allah 
in order for him to ask (Allah) for forgiveness for him. So the Prophet (sal Allahu alayhi wa sallam) 
said to him: ‘May Allah not forgive you!’ So he got up and he was catching his tears with his two 
garments. And there did not pass seven days before he died. So they buried him but the ground threw 
him out. So the came to the Messenger of Allah (sallAllahu alayhi wa sallam) and mentioned this to 
him, so he said: 'Verily the ground accepts those who are worse than your companion! But Allah — 


jalla wa 'azza — wanted to warn you.' Then they threw him between two shells." 
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حدثنا الحسن بن يحبى قال» أخبرنا عبد الرزاق SE‏ أخبرنا معمر» عن قتادة في قوله: " ولا تقولوا لمن ألقى إليكم السلام لست مؤمتًا e"‏ 
قال: بلغني أن رجلا من المسلمين أغار على رجل من المشركين فَحَمَل cade‏ فقال له المشرك: GI"‏ مسلم» أشهد أن لا إله إلا الله "» فقتله 
المسلم بعد أن قاها. فبلغ ذلك النبي صلى الله عليه وسلم» فقال للذي قتله: أقتلته» وقد قال لا إله إلا الله؟ فقال» وهو يعتذر: يا نبي СЙ‏ 
إنغا UG‏ متعودًاء وليس كذلك! فقال النبي صلى الله عليه وسلم: فهلا شققت عن قلبه؟ ثم مات قاتل الرجل (uds‏ فلفظته الأرض. فذكر 
ذلك للنبي صلى الله عليه وسلم» فأمرهم أن يقبروه» ثم لفظته الأرض» حت مُعل به ذلك ثلاث مرات. فقال النبي صلى الله عليه وسلم: إن 
الأرض أبث أن تقبّله» فألقوه في غارٍ من الغيران- قال معمر: وقال بعضهم: إن الأرض EAS‏ من هو شر منه» ولكن الله جعله لكم BRE‏ 


Al-Hasan ibn Yahya narrated to us and said: Abdur-Razzaq narrated to us and said: Ma'mar 
narrated to us, from Qatadah regarding His words: "And do not say to the one who greets you 
with salam: ‘You are not a believer’.” He said: ‘It has reached me that a man from the Muslims 
attacked a man from the mushrikün, so when he wanted to hurt him, the mushrik said to him: ‘I am 
verily a Muslim, I bear witness to La ilaha illa Allah.’ So the Muslim killed him after he said it. Then 
this reached to the Prophet (sallAllahu alayhi wa sallam), so he said to the one who killed him: ‘Did 
you kill him, and he verily said La ilaha illa Allah?’ So the man said while excusing himself: 'O 
Prophet of Allah, he only said it to protect himself, and he didn't mean it.’ So the Prophet (sallAllahu 
alayhi wa sallam) said: 'Did you split open his heart?' Then the Killer of the man died and was buried, 
but the ground threw him out. So this was mentioned with the Prophet (sall Allahu alayhi wa sallam), 
and he ordered them to bury him (again), but the ground threw him out, until this happened three 
times. So the Prophet (sallAllahu alayhi wa sallam) said: ‘Verily the ground refused to accept him.’ 
So they threw him in a forest among the forests. Ma'mar said: And some of them said: 'Verily the 


ground accept those who are worse than him, but Allah made him an example for you.’” 

(Tafsir At-Tabari - Surah An-Nisa) 

And At-Tabari - rahimahullah — said himself regarding the verse: 

» o ولا‎ ale] а تعْلَمُوا‎ ЫЗ, ЫЙ Sole من أشكل‎ Jes a Ө: Оу uid أَعْدَائِكُمْ‎ оце مسرا لله في‎ До у: Ou 
33 45 Sd Ge Lk ЫШЫ; Sa إلا على‎ ael JS e las ولا‎ cil Se Ый ca ЫШ uis وا‎ 

"He (i.e Allah) says: "When you مع‎ out for the sake of Allah in Jihad against your enemies then 

investigate. He says: Then be verily careful regarding killing the one whose situations becomes 

unclear to you, where you don't know the reality of his Islam or kufr. And do not hasten so that you 


kill the one whose situation is dubious to you, and do not proceed to kill anyone except killing the one 


where you with full certainty know that he is in war with you, with Allah and His Messenger." 


(Tafsir At-Tabari - Surah An-Nisa) 
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And Ibn Taymiyyah - rahimahullah — said regarding this verse: 


°% 


u Se ahi) OSS cutn ga عرض‎ es CUR لشت‎ : de لِلْمَجْهُولٍ‎ ШЫ لا‎ 5% coul في‎ cte dy уб 
и AN ыд as Дал Ы Gobi في دار‎ US o 3s Шш Ara op dl AT بل موی‎ Jb با‎ y Hr 
uit ou لا‎ aS مام‎ E مَذَكرَ‎ este ШАЙ ЙБ. SAKE مُؤْمِنِينَ‎ г من‎ ИЙ BT يكنم ِعَائَهُ كُمَا‎ LE 5,5 Д8 


€ LaF أؤ‎ Goto gh هَل‎ » 534459 fe Mu м6 وله‎ tulis لذ‎ cuins 


"So He ordered them to investigate and to verify in jihad, and that they should not say to the majhul 
al-hal (the one whose situation is unknown): ‘You are not a believer’, while wanting the goods of this 
life (i.e. his wealth). Because then their information regarding him not being a being a believer is an 
information without proof, rather it is from your own lusts so you can take his wealth. And if this is 
in dar al-harb if he greets with as-salam, and in another way of reading as-salam, then he might be a 
believer who hides his îman, just like you used to be believers before and hid your iman. So if a Muslim 
greets with salam and says to you that he is Muslim and not fighting (against you) then investigate 
and verify. Do not kill him nor take his wealth until you uncover his situation; is he truthful or a 


liar? " 


Muhammad ibn Hasan Ash-Shaybani said: 


hides ane‏ مَنْ لَقُوا من ШШ ess BY ble,‏ مِنْهُمْ 6$ وَجَدُوهُ في 


Nu E PRU АЎ slo ale cias يروا‎ ; SY) خلافة.‎ Ce EB pls is i : 4; сро 5i satis ај BE 


Ме Ж es ES ofl о 555 يك‎ Of agile Де LA AE لِلْمُسْلِمِينَ»‎ 344) 


"And if the Muslims by force enter a city among the cities of the mushrikun, then there is no harm 
in them killing whoever they find of their men, because this is a place of fighting against them. So 
whoever they find in that place then the apparent is that he is a fighter, and verily do we build the 
judgment upon the outwardly until the opposite is proven. Except if they find a man who has the 
appearance of the Muslims or the people who are under the protection of the Muslims, then it is 
obligatory upon them to investigate his matter until his situation becomes clear." 


(Sharh As-Sayr Al-Kabir by As-Sarkhasi 4/1444) 


And it is narrated in Sahih Muslim: 


alos Be se as 5 „ нда Sosy vd Us Eu MEL NM 
пни UI Eas ibo (clos ale اله‎ Ío اله‎ dats بعتا‎ d 5 ابن أبي‎ esas Más 45 of أَسَامَةَ‎ Be ظِبْيَانَ‎ 
Y Sut ds «2 hi о اكد‎ 8525 dus оз ade: الله‎ ho ый 05 be قوقع في نَفْسِي‎ Malas d IY ú لا‎ Jus sus 
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3 gs Ыз е cles SGT QU ўы مِنْ‎ se dé @ رَسُولَ اه‎ e АЙ Q6 ideis du Ур) 


sje vt Jy us لا‎ df dis 


{55% P es di "135 قال‎ JÓ 4201 x VOS J ذو‎ alza Es مُسْلِمًا‎ eal لا‎ 4s Gig سعد‎ JGS قال‎ jay AA ği ONT ME TE 


2.4 7. а (ast 9% 4 7 ot 2*6 2. « Pl 62 qae S6 oo Guat абду ыр с deu do be а 
433 559 Ss IG US تُرِيدُونَ أنْ‎ Ао Cals AC» لا تَكُونَ‎ Se EGG 25 سَعْدٌ‎ US له‎ AS فة وَيَحُونَ الڏين‎ OSG حي لا‎ 


“Abu Bakr ibn Abu Shaybah narratd to us (and said): Abu Khalid Al-Ahmar narrated to us (and 
said): Abu Kurayb and Ishaq ibn Ibrahim narrated to us from Mu'awiyah, and both of them from Al- 
‘Amash, from Abu Dhibyan from Usamah bin Zayd — and this is the hadith of Ibn Abu Shaybah — he 
(i.e. Usamah) said: ‘The Messenger of Allah (sallAllahu alayhi wa sallam) sent us on an expedition. 
We attacked Hurugat of Juhaynah in the morning, and I found a man who said: La ilaha illa Allah. 
So I struck him (and killed him), and I found something (of rejection) in myself regarding that. So I 
mentioned it to the Prophet (sallAllahu alayhi wa sallam). So the Messenger of Allah (sallAllahu 
alayhi wa sallam) said: ‘Did he say La ilaha illa Allah and then you killed him? He said: I said: 'O 
Messenger of Allah, he verily said it out of fear from the weapon.’ He said: ‘Then did you split open 
his heart to know whether it said it or not?’ And he kept on repeating that to me until I wished that 
I would not have become a Muslim before that day. He said: So Sa'd said:’ And me, by Allah, I would 
never kill a Muslim, just like the owner of a small belly (i.e. Usamah) did.’ He said: A man said: ‘Did 
Allah not say: “And fight them until there is no more fitnah and all of the religion is for 





Allah.” So Sa’d said: ‘We have verily fought until there is no more fitnah, but you and your 


companions want to fight until there is fitnah.’” 
An-Nawawi narrates in his explanation of Sahih Muslim that the ‘Sa’d’ who said: 
ДЫЙ УШЫ ge مُسْلِمًا‎ AST لا‎ as Gs 


“And me, by Allah, I would never kill a Muslim, just like the owner of a small belly (i.e. Usamah) 
did.” 





This was Sa’d Ibn Abu 1١١20035 – radiAllahu ‘anhu. 
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Chapter: The manhaj of the da’wah of Najd 
Despite the fact that Shaykh Muhammad ibn 'Abdul-Wahhab — rahimahullah — lived in a 


time where shirk and kufr had spread to the corners of the Arabian peninsula, and he is 
considered to be a reviver of the religion, he would also not deviate from the fundamental 
principles regarding giving the hukm of Islam based on the dhahir (outwardly), nor would 
he make general takfir upon all people. So despite of a city being judged as a city of kufr due 
to what the people in it are upon of kufr and shirk, then the scholars from the da’wah of Najd 
would still judge the specific person according to the outwardly, as it can be seen in the 


following quotes: 


Shaykh Muhammad ibn ' Abdul-Wahhab - rahimahullah — said: 


Ор‏ قال قائلهم: Sd]‏ يكفرون بالعموم: فنقول: سبحانك هذا Oleg‏ عظيم» الذي نكفرء الذي يشهد أن التوحيد دين الله» ودين رسوله» وأن 
دعوة غير الله باطلة» ثم بعد هذا يكفر أهل التوحيد» ويسميهم الخوارج» ويتبين مع أهل القبب على أهل التوحيد: ولكن JUS‏ الله «SJ‏ 
رب العرش العظيم» أن يرينا الحق حقاء ويرزقنا اتباعه» Oly‏ يرينا الباطل باطلاء ويرزقنا اجتنابه» ولا abet‏ ملتبسا Lighe‏ فنضل. )26 ЖУЗ)‏ 
تون الل оу] eS Cash‏ آل оре‏ ت 131„ 

"So if someone among them says: "They verily declare takfir in general (upon all people).' Then we 
say: "Praise be to You (O Allah), that is a huge lie.’ The one we declare takfir upon is the one who 
testifies that Tawhid is the religion of Allah and the religion of His Messenger, and that the invocation 
of others than Allah is invalid, and then after that he declares takfir upon the people of Tawhid and 
calls them khawarij, and he stands with the people of the graves against the people of Tawhid. But we 
ask Allah Al-Karim, Lord of the Mighty Throne, to show us the truth as the truth and provide us 
with following it. And to show us the falsehood as falsehood and provide us with keeping away from 


it, and not to make it difficult for us so we go astray. "Say if you (really) love Allah then follow 
me." (Ali ‘Imran 3:31)." 


(Ad-Durar As-Saniyyah 1/63) 

And he - rahimahullah — said: 

Lily‏ القول: أنا نكفر بالعموم» فذلك من OU‏ الأعداء» الذين يصدون به عن هذا الدين» ونقول: [ سُْبْحَائَكَ (BR DUE TAS‏ [سورة 
النور آية: 16] . 


“And regarding the saying: that we declare takfir in general (upon all people) then this is from the 
lies of the enemies; those who prevent the people from this religion with that. And we say: “Praised 
are You (O Allah), this is a great slander.” (An-Nur 24:16) 
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(Ad-Durar As-Saniyyah 1/99) 


And he - rahimahullah — said: 


ولكن من أظهر الإسلام وظننا أنه أتى بناقض» لا نكفره بالظن» ОУ‏ اليقين لا يرفعه الظن: وكذلك لا نكفر من لا نعرف ада‏ الكفر» بسبب 
ناقض ذكر عنه» ونحن لم نتحققه 

"But the one who shows Islam outwardly and we think that he has performed a naqid, then we do not 
declare takfir upon him due to assumption, because yaqin (that which is certain) cannot be uplifted 


by assumption. And likewise we do not declare takfir upon the one whom we do not know any kufr 


from, due to a 114010 which has been mentioned about him, while we did not confirm this.” 
(Ad-Durar As-Saniyyah 1/63) 


' Abdul-Latif ibn 'Abdur-Rahman ibn Hasan - rahimahumullah — said in his defense of 
Shaykh Muhammad ibn ' Abdul-Wahhab: 
ولكن هذا المعترض لا يتحاشى من الكذب ولو كان من الميتة والموقوذة والمتردية» وما رأيت شيخ الإسلام أطلق على بلد من بلاد المنتسبين‎ 
وسائط بين العباد‎ eki الصالحين وعبادتم بالاستعانة والاستغاثة والذبح والنذر والتوكل» على‎ cles إلى الإسلام إتما بلد كفرء ولكنه قرر أن‎ 
وبين الله في الحاجات والمهمات» هو دين المشركين وفعل الجاهلية الضالين من الأميين والكتابيين» فظن هذا أن لازم قوله أنه يحكم على‎ 
الحنابلة‎ pt نطالب الناقل بتصحيح نقله. نعم؟‎ os ليس بمذهب»‎ caill فلازم‎ ce nr وهذا ليس بلازم»‎ c AS. هذه البلاد أتما بلاد‎ 
وغيرهم أن البلدة التي تحرى عليها أحكام الكفرء ولا تظهر فيها أحكام الإسلام بلدة كفر؛ وما ظهر فيها هذا وهذا فقد أفتى فيها شيخ‎ 
الإسلام ابن تيمية بأنه يراعى فيها الجانبان فلا تعطى حكم الإسلام من كل وجه» ولا حكم الكفر من كل وجه» كما نقله عنه ابن مفلح‎ 
وغيره . وقوله : ( فلا تؤكل ذبائحهم عنده ولا تحل نساؤهم ). فهذا من نمط ما قبله » والشيخ لا يمنع من ذبيحة الشخص لمعين إذا شهد‎ 
وكذا حكم النساء» فكيف يقول ذلك في‎ cat بانع بمنع من حل‎ coU أن لا إله إلا الله» وأن محمدًا رسول الله» ودخل في الإسلام» مالم‎ 
الغيب والشهادة.‎ Де أهل بلد وأهل قرية لا يعلم تفاصيل أحوالهم وما يجري منهم من النواقص إلا الله‎ 
"But this objector (i.e. ‘Uthman ibn Mansür?) does not avoid lying even if he is among the sick 
deteriorating dead. And I did not see Shaykh Al-Islam say regarding a land among the lands of those 
who ascribe themselves to Islam that they are lands of kufr. Rather he determined that invoking the 
righteous and worshipping them with isti'anah, istighathah, dhabh and tawakkul as if they were 


intermediaries between the slaves and Allah in the needs and important issues, (all of this) is from 


the religion of the mushrikün and the acts of misguided jahiliyyah from the uneducated and those 


з "Uthman ibn Mansur is the man who Shaykh ‘Abdul-Latif answered in his book “Misbah Adh-Dhalam", 
refuting some of the accusations ‘Uthman made against Shaykh Muhammad ibn 'Abdul-Wahhab - 
rahimahullah — from the book of "Uthman called “Ја Al-Ghummah fi takfir hadhihi Al-Ummah". 
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who have a book. So this man (i.e. тап) thought that the lazim (necessity) of his words (i.e. what 
he established) is that he judges upon these lands that they are lands of kufr. And this is not lazim. 
And if it is lazim, then the lazim of the madhhab is not a madhhab (in itself). And we demand from 
the one who narrated that he corrects his narration. Yes, the Hanabilah and others than them 
mentioned that a land where the judgments of kufr are applied and the judgments of Islam are not 
apparent then this is a land of kufr. And in the country where both things are apparent then verily 
did Shaykh Al-Islam Ibn Taymiyyah give the fatwa regarding it that both sides of it are taken into 
consideration. So the judgment of Islam is not applied from all angles nor the judgment of kufr from 
all angles. Just like Ibn Muflih and others narrated from him. 


And his (i.e. ‘Uthman) words: 'So (based on this) their slaughtering should not be eaten in his opinion 
nor are their women allowed (in marriage).' Then these (words) are of the same kind as those before 


them. And the Shaykh (Muhammad) does not forbid the specific persons slaughtering if he testifies 
to La ilaha illa Allah Muhammadu Rasulullah and enters into Islam, as long as he does perform what 
prevents his slaughtering from being allowed. And likewise is the judgment of the women. So how 
should he say this about all of the people in a land or a village where he doesn't know the details of 
their situations, and what they perform of nawagid that only Allah knows of the unseen and seen?” 


(Misbah Adh-Dhalam) 


And Hamd ibn Nasir bin Ma'mar - rahimahullah — said: 


ولا يلزمنا على هذا تكفير من مات في الجاهلية قبل ظهور الدين» فإنا لا نكفر الناس بالعموم» كما أنا لا نكفر اليوم بالعموم» بل نقول: 
من كان من fal‏ الجاهلية عاملاً بالإسلام IGG‏ للشرك فهو مسلم» وأما من كان يعبد الأوثان ومات على ذلك قبل ظهور هذا الدين» فهذا 
ظاهره الكفرء Oly‏ كان يحتمل أنه لم تقم عليه الحجة الرسالية alet‏ وعدم من ينبهه» لأنا نحكم على الظاهرء Lely‏ الحكم على الباطن فذلك 
إلى الله تعالى» لا يعذب أحداً إلا بعد قيام الحجة cule‏ كما قال تعالى: Cas Zs Sud US us)‏ رَسُولاً1 [سورة الإسراء آية: 15[ . 
У JU aet eia cola oe Uds‏ ترط ud cates Vs onis KA Uy id‏ ذلك cs Gas Le‏ [ يلك ud Де Mis‏ 
كُسَبَت siet By‏ ولا e SC‏ كَانُوا (ulis‏ [سورة البقرة آية: 194[ : فمن كان منهم مسلماً أدخله الله id‏ ومن كان كافراً 
أدخله النار 

"And based upon this we are not obliged to declare takfir upon those who died in jahiliyyah before the 
religion emerged, because we verily do not declare takfir upon the people in general, just as we do not 
declare takfir in general today. Rather we say: whoever is from the people of jahiliyyah who acts upon 
Islam and leaves shirk then he is Muslim. But the one who used to worship the idols and died upon 


this before the emergence of this religion, then his outwardly situation is kufr, even if it is possible 


that the hujjah has not been established upon, due to his ignorance and no-one there to inform him. 
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Because we judge upon the apparent. But as for the judgment upon the inner then this is up to Allah. 
He does not punish anyone except after the establishment of the hujjah upon him. Just like Allah said: 
“And we do not punish anyone except after we send a messenger." (Al-Isrá 17:15). And 
regarding the one who died whose situation is unknown then we do not explore his situation and we 
do not judge him as kafir nor as a Muslim, and this is not from what Allah has made us responsible 
for. "That was a nation which has passed on. It will have (the consequences of) what it 
earned, and you will have what you have earned. And you will not be asked about what 
they used to do." (Al-Baqarah 2:134). So whoever of them who was a Muslim then Allah will enter 
him into Paradise, and the one who was a kafir He will enter into the fire." 


(Ad-Durar As-Saniyyah 7/145) 
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Finishing words 


Both the mistake which has been made in this issue, along with the truth in this issue are all 
gathered in the words of Ash-Shafi’l in "^ Al-Umm" when he - rahimahullah — said: 


с aÍ عَلَى‎ SE » м في الْأَحْكَام‎ WS on дай OF عن الله‎ gie على مَنْ‎ cesi 


"So it is obligatory upon the one who wants to perform what Allah has obliged upon him to make all 
assumptions regarding the judgments invalid. So he should not judge upon anyone based upon 


assumption." 
(Al-Umm 1/169) 


And this is not correct due to it being the words of Ash-Shafi'1 - rahimahullah — rather it is 
correct, because this is the correct understanding of the words of Allah - the Exalted – and 
His Messenger (sallAllahu alayhi wa sallam) who clarified that the judgment in dunya is based 


upon the outwardly while the inner selves are the responsibility of Allah. 


So when I look at all the arguments that I used apply as a base for my former belief I see 
that they all contradict the obligation mentioned above; not to judge based upon 


assumptions. 


So when we said: 'Most of the people have fallen in shirk and kufr, and they are ignorant about the 
meaning of Tawhid, and they are performing and drowning in numerous types of major shirk', and 
based upon this judged the person who came to us ascribing himself to Islam as being 
included in ‘most of the people..’, then this is based upon what? It is based upon that we 
assume that he is from the majority, while his outwardly is showing that which Allah and 
His Messenger with full certainty has made criteria for judging a person with Islam al-hukmi. 


So we turned away from the full certainty and judged upon assumptions. 


And when we said: “The Islamic signs such as saying La ilaha ill Allah Muhammadu RasulAllah, 
praying and fasting are common between both the Muslims and those who ascribe to Islam while 
committing shirk and therefor they are not sufficient for judging a person with Islam', then this 
saying from its beginning to its end is an assumption. Why? Because Allah did not say it, 
His Messenger (sallAllahu alayhi wa sallam) did not say it, the Sahabah (radiAllahu ‘anhum) 
did not say it nor did the salaf understand this from the evidences in Islam. And whatever 
is not based on what Allah and His Messenger (sallAllahu alayhi wa sallam) and what the salaf 
has understood from these two things, then what is it except whims, desires, philosophy 
and assumption? Are we not ordered to follow the Sunnah of the Messenger (sallAllahu 


alayhi wa sallam) and stay away from newly invented matters (i.e. bida’)? 
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Al-Bazzar narrated from 'Irban ibn Sariyah that the Messenger of Allah (sallAllahu alayhi wa 


sallam) said: 


о bAs Ss erly عَضُوا عَلَيْهَا‎ nail الراشدين‎ ШЫ ding بسي‎ ДДК cef UL gel یع مِدْكُمْ‎ әй 


"Because verily whoever of you that will live after me will see a great amount of 
disagreement. So upon you is (to stick to) my Sunnah and the Sunnah of the guided righteous 
khalifs. Bite in it with your molar teeth (i.e. stick to it stubbornly). And beware of newly 
invented matters, because every bid'ah is misguidance." 


(Ibn Majah, Abu Dawtd, At-Tirmidhi and Ahmad. Al-Bazzar said thabit sahih) 


So I challenged myself, and now I also challenge the reader who hold the described opinion, 
to bring a statement from the salaf that shows the understanding which you are upon? And 
he will not be able to bring it. Because the salaf did not go out from what the evidences has 
pointed to. Rather they stuck to the Sunnah of the Prophet (sallAllahu alayhi wa sallam) with 


their molar teeth. 


And also when we said: ‘In the time of the Messenger of Allah (sallAllahu alayhi wa sallam) the 
people knew the meaning of La ilaha illa Allah and what it entailed of leaving shirk and takftr upon 
the mushrik, but today people don't know this', and based upon this judged the person who 
came to us ascribing himself to Islam as being included in the people who do not know the 
meaning of La ilaha illa Allah and what it entails, then this is also based upon assumption. 
You assume that he doesn't know. But you do not know for sure. And what we used to 
agree to - and still do - is that among the masses today there could be and naturally are 
muwahhidun who knows the Tawhid of Allah and practice it. So claiming that he is among 
those who do not know is based upon assumption, while Allah and His Messenger 
(sallAllahu alayhi wa sallam) invalidated all assumptions when it came to the judgement upon 
a person with Islam who shows Islam outwardly. And likewise when judging a person as a 


kafir, then this must also be based upon yagin and not assumption. 


And based upon this we say regarding the application of what has preceded, that according 
to the Book of Allah and the Sunnah of His Messenger (sallAllahu alayhi wa sallam) and the 
understanding of the salaf, then: 


- Whoever is in a dar (area, city, land) then the basic principle is that he is from its 
people, unless he shows something which contradicts that. 
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- Whoever shows Islam outwardly then he is judged as a Muslim outwardly and the 
judgments, the rights, the obligations for a Muslim is applied upon him. 

- Whoever shows shirk or ignorance in Tawhid or another nagid among the nawaqid 
of Islam outwardly then he is judged as a mushrik kafir, and whatever he utters of 
shahadah and prays of prayers in invalid and not taken into consideration. 

- Whoever shows Islam outwardly but also states that he is from a misguided sect 
such as Al-Ikhwan, As-Sufiyyah, Al-Ahbash, Al-Ahmadiyyah etc. etc. then he is 
judged according to what he says and is considered a mushrik kafir due to the shirk 
which these sects are indulging in. 

- Whoever ascribes to Islam but is already known for his kufr, then he is a kafir. 

- Whoever shows Islam outwardly and is seen with a kafir, or seen praying in a masjid 
which is known for kufr, or seen praying behind an imam who is kafir, then this does 
not necessary mean that this person himself is a kafir that holds the same beliefs as 
the person, the masjid or them Kafir imam. Rather the salaf would not declare takftr 
upon anyone except after seeing of hearing from them that which the ummah agreed 
upon is kufr which brings a person out of the religion. 

- Whoever is known for one type of kufr or shirk while he is ascribing himself to Islam, 
then he must declare himself free from the kufr and shirk which he was in before his 


Islam is accepted. 


This is what can be concluded from the texts from the Islamic Law. This is what is clear and 
contains no doubt, no innovation and no 011/251 (analogies) made by contemporaries. And 
due to this, this is what I have chosen to follow and believe in, and it is what I urge and 
encourage every Muslim muwahhid to believe in. 
} 5 ас р gt о 0 
4 الله‎ ASCE эб 544 2S إِنْ‎ gr 


"Say (O Muhammad): ‘If you (really) love Allah, then follow me.” (Ali ‘Imran 3:31) 


مَنْ بطع الأول 18 أطاع الله ومن تو Ge pelle Aulo LS‏ 4 


“Whoever obeys the Messenger then he has verily obeyed Allah. And whoever turns 
away, then we have not sent you as a guardian over them." (An-Nisa 4:80) 


NG s ds مِنْ‎ d ما لَك من‎ Ый من‎ Sole أَهْوَاءَهُمْ بَعْدَمَا‎ CASI ids re Sae AUT وكَذَلِكَ‎ 
"And thus We have revealed it as an Arabic legislation. And if you should follow their 


desires after what has come to you of knowledge, you would not have against Allah any 
ally or any protector." (Ar-Ra'd 13:37) 
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We ask Allah to show us the truth as the truth and provide us with following it. And we ask 
Him to show us the falsehood as falsehood and provide us with keeping away from it. 
Allahumma amin. 


And may the peace and abundant blessings be upon our Prophet Muhammad, his family 
and companions, and whoever follows them in goodness until the Day of Judgement. 


Abt Hajar 
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